CHAPTER 1III

GENERAL PROTECTION AND BENEFIT

AKEN as a whole, King's The Guostics and Their Remains is a book

from which a modern investigator can draw little profit. Yet it con-

tains a sound paragraph which may serve as text for this division of our
study.!

“It sounds like a paradox to assert that our *Gnostic’ gems are not the
work of the Gnosties; but taking that appellation in its strictest sense, the
thing is perfectly true. The talismans we are considering never exhibit any
traces of that admixture of Christian and Pagan doctrines which properly
constitutes the Gnosis, that subject of the descriptions and the attacks of the
Fathers of the Church. The ‘Gnostic’ stones are in reality the paraphernalia
of magicians and dealers in charms (charm-doctors in modern phrase), and
only belong to the Ophites, Valentinians, and other subdivisions of the
Christian Gnosis, in so far as those theosophists were especially given to
the cultivation of the Black Art.”

Conviction grows upon the student of these gems that by far the greater
number of them are first and foremost magical, and that their relations to
religion, of whatever kind, are much less important than their magical sig-
nificance. Consequently it is reasonable and necessary to devote a consid-
erable part of these studies to explaining the specimens that can be understood
as documents of practical magic. Under that head, protective amulets must
be considered first.

The least interesting among the magical amulets are those which the
makers intended to be the most widely useful, that is to say, amulets designed
to give the owner general protection or vaguely indicated positive advantages.
It has previously been suggested that this class embraces some gems, perhaps
many, that show no mark of magical purpose either in their design or by an
inscription.? In such cases the innate quality imputed to the stone itself, or
the mere presence of a divine image carved upon it and kept in contact with
the person of the wearer, was believed to guard him against ills or to insure
him certain advantages that he might otherwise lack.

Another step is taken when a brief inscription praying for protection is
carved somewhere on a stone bearing the image of a deity, or a mere symbal,
or one or more sacred names. The petition is often expressed by a single word,
dihacee, duadihacae, dihalor, dvhdtar (which I take to be infinitive active

i P. 241. Compare a similar expression of opinion in Burkite's Church and Grosi, pp. 35 £
* Pp. 5-7, 43 above.
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46 STUDIES IN MAGICAL AMULETS

as a command, rather than imperative middle). Much more rarely one finds
the nouns ¢ihat, swparegirat.? Many inscriptions of this kind have been
collected by Drexler,® and they are connected with various designs, among
which the type of Sarapis is most common, as is natural considering the
popularity of that deity; but the legend is also found with the cock-headed
demon, the four-winged pantheos, and other types. A small green glass
paste in Mr. Seyrig’s collection has a rude representation of a frog on one side,
gulatar on the other.” The formula ¢ikafor dméd xaxol or dihator ard Tav-
705 kaxol is also found occasionally.®

Although there is no verb of asking, a prayer for general protection is
often implicit in the very common els febs inscriptions and in such phrases
as vik@ % "Iaes, “Isis conquers.” This point is well illustrated by the very
numerous bronze pendants, mainly of Syrian origin, which bear on the ob-
verse a figure of the Rider Saint and the legend efs feds & vikdv 1d xaxd,
“(One God who overcomes evil,” while the reverse often shows a design
intended to avert the evil eye.

The inscription Gonfer differs little in effect from ¢idafor. The verb
originally denoted going to the aid of somebody in danger, and it never lost
the suggestion of help against an enemy. It is comparatively rare on the
earlier amulets, though common in the late Syrian pendants and in Christian
inscriptions. The verb wapagréfiyry, “stand by,” “defend,” occurs in a simi-
lar sense on a gem of the British Museum; the obverse shows the chariots
of the sun and the moon, the reverse has 'lad Zafawf Afpacal & &v k(lpee)
wapasréfyre’ A similar imperative is probably to be restored on a sard of
the same collection, published by Walters.? The latter part of its inscription,
which the editor abandoned as unintelligible, was probably meant for 74
Tweng currapasTabnre, the dative being construed with the preceding words
865 wot xépuv, which are not in doubt. The inscription is treated more fully
in Chapter XIII, p. 180.°

Another phrase praying for positive benefit of a general character is illus-
trated by a relief inscription of the British Museum, ei(s) Zels Zapames
{hews 7@ popodrre; there is no accompanying design.”® A remarkable object
belonging to the Austrian imperial cabinet is a piece of emerald matrix which
has on the obverse, carved in relief, a figure of the infant Harpocrates, without
attributes but recognizable by the traditional gesture — the finger in his

3 A brown-red jasper in the Newell collection (D. 268) has ¢ihaf inscribed on a rabula ansara; the
reverse side has the word afSpacat. For cwparogdhaf, inscribed in che field of a green jasper showing
Anubis, see De Ridder 3475.

1 Woch, Elass, P.‘Lﬂ.,, !3315, Pp. 1240 ff.

¢ D, 370, For the frop as a symbol of fertility and of resurrection see F. X. Kraus, article “ Frosch "
in Realencykl. d. christl. Alterthdmer, I, 544 £

¢ B. M. s6o1o and sfort. On both gems, which are very much alike, there is a representation of the
pantheos,

* g6147. Illustracion in King, Grestics, PL J 1. & B M. Cat. Gems, 2702,

¥ Compare the use of cupmapasrére in the invocation to Demeter, Ar. Ran. 385

¥ gheas. The stone has caews 7o gopovyrer. Such errors occur often and will not always be men-
tioned in these notes.
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mouth.” The reverse bears an intaglio design, more Egyptian in style, repre-
senting the god seated on a lotus capsule, holding a whip over his left shoulder.
Below is the inscription Méyas "Qpos "Axéhdewr "Aproxparns eblharos 7§
¢opoirry, “Great Horus Apollo Harpocrates (be) propitious to the wearer.”
The object is evidently a trinket of a kind which, as Pliny said, was fashionable
in Rome, and the inscription, like some that we have already considered,
is in itself little more than a posy, conveying a brief wish for the welfare
of the wearer, like the numerous specimens with xalpe, vivas, valeas, etc.
From these, however, the use of a divine type sets it apart, as does the addi-
tion of magical words on other stones.

Here belong also two amulets that have been mentioned before * and will
be described in detail later — the closely similar rock erystals in the Boston
Museum and the Newell collection, bearing the inscriptions, here given 1n
normal spelling, Thews t§ &uf Yuxfi kal 7ols &uols véxvors, and Thews 7§ Euf
Yuxi xai 76 éud Blw,® “Be gracious to me and my children,” “Be gracious
to me and my property.”

Another prayer which seeks a benefit of a general nature is 8és xédpwr 1§
dopoivre, “Grant favor to the wearer.” In this simple form it is found on
the bevel of a jasper amulet in my collection (D). 206) which shows on the
obverse Harpocrates seated on a small raft — not the more common lotus
flower — surrounded by triads of adoring animals; the reverse has the
formula yafpax dvesxnp ¢ixpo drupw puyw Bwy, which, as I have shown
elsewhere, is the “sacred name” whose value, according to the Greek alpha-
betic-numerical system, is 9999.* On another interesting but unfortunately
damaged stone, also in my possession (D. 355), 86s xépir 74 popobrre is a
certain restoration. Here also it ocecurs in connection with Harpocrates, in
this instance seated on a lotus. It is a reverse design; the obverse is an
elaborate type which will be examined later. Instead of the phrase “to
the bearer” the name of the owner is cut in an inscription on a Cassel gem
belonging to the same general type as the two just described. The obverse
i1s Harpocrates on the lotus with a worshiping baboon facing him, and the
acclamation els Zels Zapames in the field; the reverse has a confused version
of the yafpax formula followed by two common magical words, Seuywwewy
and afpacaf, and the brief petition dds xdper "ANefardp[ . The omission of the
last letter leaves the sex of the owner in doubt.

In such charms the meaning of xé&pes will vary according to the circum-
stances of the petitioner, but “favor’ and “success”™ are in general the most
suitable words, particularly when the user of the charm is a man who desires
to stand well in business relations and be kindly treated by his superiors in
station.’® The scope of the petition is broadened in an inscription published

U Eckhel, Chofx des pierrer gravées du Cabinet Impérial, Pl. 30. In connection with the form of the
inscription the editor cites one reported by Spon, Mircellanes, p. 297, elrin mavowl & dopie.

u P 19 above, B D, 234, 235. W ¥ EA 16 (1930), 6-9.

¥ Kopp, Palarographia Critica, IV, 266.

% For a good discussion of the meaning of xapes in magical texts see Nock's note in Bell, Nock, and
Thompsean, Magical Textr from a Bilingual Papyrus, pp. 259-261.



48 STUDIES IN MAGICAL AMULETS

by Raspe; dérar (1. ddére) xdpw Tols gopoiioe wpds warras dvfpimovs is cut
round the edge of a reverse type representing a serpent-headed demon; the
obverse represents Harpocrates on the lotus attended by an adoring baboon
and a serpent-headed god like the one on the reverse.” On the other hand,
the scope is narrowed to one person in an important heliotrope of the British
Museum, which is virtually a love charm.®® The obverse shows Harpocrates
seated on a lotus in a papyrus boat, and playing on a flute. The reverse has
a ning of characters, and inside that, cut in a spiral, the words éds xapw
Bearvoite mpos Zeparauuwra. Different from the charms aimed at a single
desired lover are several which were evidently worn by women who received
many lovers; in such cases xapis is “charm” as well as “favor.” Thus we
find on another amulet in the same collection a long palindrome (the formula
beginning Tacobaphrenemoun) followed by the words dérar xépwr "Hpwrikhe
mpds wavras; the obverse type is the pantheos holding a lion and a scorpion
and standing on a cartouche which encloses indistinct representations of
several animals.”® With this we may compare the petition 865 por yapw
AtovvotaTe kipie Beé oy wpds whrres (for marras) on a gem in the Ashmolean
Museum (D. 7). The god invoked would seem to be Osiris, since the obverse
type is the mummy of that deity lying in a boat supported by Anubis. But
before the petition just cited there are several well-known magical formulas,
one of which, Bpwrargrwdpt, Perdrizet has connected with Chnum (Chnou-
bis).® A hetaira who looked to the coming years with some forebodings
may have ordered the inscription (Southesk coll. N 51) cvrrfpnoér ue
dyfnparor kexapirwuérny, “ Keep me ever young and charming ™ (preceded
by two soces magicae). The divine type in this case is Helios or, as the editor
thought, Horus as Helios.

The frequent, though not regular, occurrence of Horus-Harpocrates with
these és xapwr charms is probably significant; it will be remembered that
stelae of Horus give us the pantheos type, which appears once as one of the
exceptions, and that an identification of Helios with Horus may account for
another. The youthful god, who is assimilated to Eros, is a natural patron
for such prayers.

In addition to xépis, “favor,” a petitioner prays for wikg, “victory,”
in two other inscriptions which are so closely similar, even to errors and the
arrangement of letters in the lines, that they might have come from the same
workshop. The obverse types, however, are different; in one example re-

I R, E. Raspe, Descriptive Catalopue of a Collection of Ancient Gemr Cast by Famer Tassie (London,
1791), No. 154, PL. &.

B B, M. 56283, Formerly in the collection of Fenardene. In his Mélanger & épigraphic et & archiologie,
pp. 67, W. Frochner wrongly read fec Notme (vecative). Bur the ancient geddess Nut is not likely o
have been invoked in such a charm and, on the other hand, Beavoiis, as the papyri show, was a common
name in Egyvpt; see Preisigke, Namenbuch, s.v.

¥ B. M. s6o12. The name has been read "Hpwiipa by others whe have referred to the gem, but, I
think, wrongly; further, "Hpwripa is a doubeful formarion, while "Hpweidha has a paralle] in "Apeosihia
(Preisigke, Namenbuch, s.v.). Cf also ‘Hpwrivos, where 2 Lacin formative element has been added to
a non-Latin name.

¥ Mélanger Marpers, 11, 137-144.
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ported by that very poor witness Capello,” 1t is the cock-headed demon with
snake legs; in the other, in the Correr collection, it is the lion-headed serpent,
Chnoubis.2 The very corrupt text is probably a garbled version of 8és pot
xtpw vixgy i elpnkd gov 76 kpumwTor Kal ahngbuwér(?) bropa fion A8y Taxl,
followed by some completely unintelligible letters. The Capello gem had on
the bevel the name *ANetdrépa, apparently preceded by a Roman gentle
name, perhaps [Od]Bta. A less amiable aspect of the prayer for victory is
presented by a jasper published by Vincent from the Clark collection in
Jerusalem: BopBopovroxoufe law dos fuol "Arodhwrie T6 velros kaTd Taorns
Yhxns Ths dvriraoxobons pot, where velxos (vixos) is a late Koine form used
for vixg; the obverse type, an eagle, has no special meaning here.®

A carnelian of more than ordinary interest was sent me for examination
some fifteen years ago by a private owner with whom I have since lost touch
(D. 192). The obverse shows Harpocrates seated on a lotus flower in the
usual attitude and with the ordinary attributes of disk, flail whip, and, in
the field, star and crescent. In addition, at the lower left, opposite the base
of the lotus, there is a head of the moon-goddess with a crescent over her
forehead. There must have been on the other side a bust of the sun-god,
now destroyed by a flaking of the stone. On the reverse is the inscription
cahapata dbs xbpir wopov émeruxiar wy. I know of no other occurrence of
rbpos, “means,” and érirvxia, “success,” in such petitions. Salamaxa may
be a magical name of Harpocrates; but it occurs also on a stone in my pos-
session which represents Min (formerly Wyndham Cook 249, where it is
wrongly described). There may have been a tendency to merge the ancient
Min in Horus; but Salamaxa may be merely a “word of power.”

A considerable number of amulets bear in the field of the obverse, or,
much more commonly, on the reverse, the words 4 xépts, which would seem
to be another form of the prayer for favor; certainly the nominative case
cannot be used as an argument against that interpretation, for we find &0-
yauis on a stone in the British Museum, and 70xn on one in the Michigan
collection; in both cases the type contains a figure of Anubis.®* But the use
of the definite article before xdpis suggests that this inscription stands on a
different footing from the formula 8és xdpww, with its variations; and it is
at least probable that a religious concept is present, a hypostatized Charis,
which enters into the Gnostic mythology. For this reason this particular
inscription will be discussed in connection with religious elements and ideas.

Besides the circumstance that the benefit sought is general, several of these
inscriptions have another feature in common, namely, that while a blessing
is asked “for the bearer,” he is not named. Obviously the more general the
possible uses of an amulet, the more readily could it be sold to any pur-

2 Capello, Prodromus feonteus, Mo, 14

2 V. Lazari, Notizie delle opere darte . . della Raccolta Correr (Venezia, 1850), 126, 571.

© Rep, bibligue, M. 5. 5 (1908), 412 . For a magical word resembling that at the beginning of this
formula, and a possible explanation of it, see my note in Byz-reugriech. Jakrb., 9 (1932), 376 £,

B, M. 56038, reverse; obverse, Anubis holding up mummy of Osiris. On the Michigan specimen
(D. 37), Tixn is inseribed in the field of the obverse, which shows Anubis with situla and war sceprer.



50 STUDIES IN MAGICAL AMULETS

chaser. Amulets intended to operate against a special ill would be in demand
according to the prevalence of fear that the ill might come the way of the
buyer; and those that mention the name of the wearer were, of course,
inscribed on special order, just as a piece of jewelry may now be marked
with the name or initials of the person for whom it is intended. Not only
the inscription but the design also might be a special commission if it repre-
sented a deity particularly worshiped by the person bespeaking it, or if it
was desired to conform to directions laid down by a master of magic, like the
prescriptions for magical stones found here and there in the papyri. But
the vast majority of amulets — though, as previously noted, the least inter-
esting — were meant to be as good for one wearer as another, and it goes
without saying that this kind was the most profitable to the dealer. Thus it
comes about that several common types exist in hundreds of specimens, and
that many inscriptions are known in several identical or only slightly differing
examples. Wholesale production of cheap amulets is indicated by an inter-
esting object in the collection of Mr. Seyrig (D. 328). It is a piece of steatite
which formed one side of a mould intended for casting small amulets of lead,
two at a time. I cannot date the lettering accurately, but it is certainly
Byzantine, perhaps of the fifth or sixth century. The side preserved was
inscribed with the first words of the ninety-first Psalm, which was in very
cOmmon use as an apotropaic text, appearing on scores of Syrian bronze
pendants and medals. A lead pendant produced from a smaller and much
simpler mould is in the University of Michigan collection; it bears only the
names Pegpanh and Zafaw.®

An inscription read by Zoega on a rock crystal of the Borgia collection
presents a curious problem.® There is no design, and the inscription, which
15 carved on both faces of the stone, consists mainly of the seven vowels
variously combined, a few “characters,” and a few syllables that make no
sense; but the inscription on the obverse ends thus: ®TAAZON|TON AEINA
TON ®0POTNT|TO $TAAKTHPION|TT TO A®APTH. This should prob-
ably be read ¢ihator ror Selva tév gopoivr{a) 76 guhakripior Tol)r{o} T
amrapri, though it might be hard to parallel the abbreviation for 7oiiro. For
the 76 before &wépre we may compare 1é viv. addpry is a credible misspell-
ing of @rapre; that word occurs in the New Testament meaning “henceforth™
or “just now.” It seems in this place to be a substitute for #6y #6n raxd
Taxl, so common in papyrus spells. Now ¢ihafor rér delva might stand
in the gem cutter’s copybook, and he would be expected to substitute an
actual name if the customer desired it; ¢ihafor rér dopolrra krh. would
be the proper copy if the stone were to be offered for sale to any “bearer.”
It is odd to find réw Selva actually cut along with the other formula. Either
the engraver wrongly combined the two or the wearer was supposed to say
the charm to himself, substituting his own name for 7év 8efva.” Since many
of these charms are like short pravers, it may be that the owner was ex-
pected to say them over at his pleasure.

B T, q42. ® Musea Borgiane, 481, 9. 7 Cf, Plaro Phaedo 77 ¢ and Burnet's note,



